Understanding Surah al-Maidah 105 and al Al-i Imran 104-105
Some people have claimed that Suratul Maidah 105 promotes selfishness and thus not caring for others. The 105th verse of Maidah is:
يَا أَيُّهَا الَّذِينَ آمَنُوا عَلَيْكُمْ أَنْفُسَكُمْ ۖ لَا يَضُرُّكُم مَّن ضَلَّ إِذَا اهْتَدَيْتُمْ ۚ إِلَى اللَّهِ مَرْجِعُكُمْ جَمِيعًا فَيُنَبِّئُكُم بِمَا كُنتُمْ تَعْمَلُونَ
"O you who believe! Take care of yourselves. Those who go astray will not harm you once you are rightly guided. To Allah is your return altogether, and He will inform you of what you used to do." (Qur'an 5:105)
There are other verses in The Quran such as 3:105 that may sound like conflicting counterargument. Let’s look into the classical commentaries explaining these verses and how they reconciled these verses.
At first glance, this verse may appear to say, "Focus only on yourself and ignore everyone else." However, this is not how the overwhelming majority of early mufassirūn understood it. In fact, nearly every major exegete explicitly addresses this potential misunderstanding.
Likewise, the verse we mentioned: وَلَا تَكُونُوا كَالَّذِينَ تَفَرَّقُوا وَاخْتَلَفُوا... (3:105) warns believers not to become divided after receiving clear guidance. Together with verses commanding enjoining good (al-amru bi'l-ma'rūf) and forbidding evil (an-nahyu 'anil-munkar), the Qur'an clearly teaches communal responsibility.
The question, therefore, is: How did the classical scholars reconcile these teachings? Almost all classical mufessiroon explain that Maidah 5:105 is conditional.
Notice the condition: إِذَا اهْتَدَيْتُمْ  "when you are rightly guided."
The scholars ask: What does "being rightly guided" include? Their answer is remarkably consistent: Being rightly guided includes fulfilling the obligation of advising others and commanding good and forbidding evil.
Only after one has fulfilled that responsibility does another person's refusal become something for which he is not accountable. Thus the verse does not abolish social responsibility.
1. Al-Ṭabarī: gives the earliest detailed discussion. He records numerous narrations from the Companions and Tābi'īn. One narration from Ibn Mas'ūd says in meaning:
Promote and advise good and forbid evil. When you see people obeying greed, following desires, preferring worldly life over the Hereafter and every person admiring his own opinion, then concern yourself with yourself.
Notice that Ibn Mas'ūd does not say to abandon counseling and inviting initiative altogether. Rather, fulfill your obligation; if people stubbornly refuse, you are no longer morally responsible for their choice. Al-Ṭabarī concludes that the verse does not permit abandoning commanding good and forbidding evil because numerous Qur'anic verses explicitly obligate it. Instead: Once you have fulfilled what Allah required of you, the disbelief or disobedience of others will not harm you.
2. Al-Qurṭubī: devotes many pages to this verse precisely because people misunderstood it. He explicitly says: Some ignorant people use this verse as evidence to abandon enjoining good and forbidding evil.
He rejects this interpretation. He cites the famous hadith: "Whoever among you sees an evil, let him change it with his hand..." He then says that this verse: does not repeal that obligation; rather, it teaches that after carrying out one's duty, another person's rejection cannot spiritually harm the believer. 
He also explains that "Take care of yourselves" means: Correct yourselves first. Not because society is irrelevant, but because genuine reform begins with personal integrity.
3. Ibn Kathīr discusses the apparent contradiction directly. He cites the hadith of Abu Bakr al-Siddiq. Abu Bakr RA warned: "O people! You recite this verse and put it in the wrong place." Then he quoted the Prophet ﷺ:"If people see wrongdoing and do not change it, Allah may soon encompass them all with punishment."
Abu Bakr therefore says: The verse is being misunderstood. Its meaning is not "Ignore society." Its meaning is "After fulfilling your obligation, the misguidance of others will not harm you."
4. Fakhr al-Dīn al-Rāzī gives more of a philosophical approach. He explains that there are two distinct questions. First: What am I responsible for? Second: Can I force guidance upon another?
The answer: You are responsible for inviting, advising, teaching, correcting, but you are not responsible for producing guidance. Guidance belongs to Allah. Thus, the verse comforts believers who become discouraged after sincere efforts fail.
5. Qadi Al-Bayḍāwī summarizes the verse very succinctly. He says: Their deviation will not harm you if you have fulfilled what guidance requires. Again, guidance is understood as including all religious obligations, including communal ones.
6. Al-Māturīdī also rejects the selfish reading. He explains that believers should never become so absorbed with other people's sins that they neglect correcting themselves. However, self-purification is not an excuse to abandon communal obligations. Rather, both duties coexist.
The Hadith that settled the issue: The most decisive explanation comes from Abu Bakr.
He said: "You recite this verse: 'Take care of yourselves...' But I heard the Messenger of Allah ﷺ say:
'When people see wrongdoing and do not change it, Allah may soon punish them all.'"
This hadith appears in the collections of Sunan Abi Dawud and Jami' al-Tirmidhi and has been treated by scholars as the authoritative explanation preventing misuse of the verse.
How does this fit with Qur'an 3:104–105? where it says: 
[image: Text

AI-generated content may be incorrect.]104. There must be among you a community calling to good, and enjoining and actively promoting what is right, and forbidding and trying to prevent evil (in appropriate ways). They are those who are the prosperous. 105. Be not as those who split into parties and followed different ways after the manifest truths had come to them. Those are the ones for whom is a tremendous punishment.
The commentators therefore say: The sequence is deliberate. Establish people who invite to good. Preserve communal unity. Avoid sectarian conflict. So, in short:
3:104 establishes communal obligation whereas 5:105 defines the limit of personal accountability. 
We can see some other verses that reinforce communal responsibility.
The commentators also reconcile Maidah 5:105 with verses such as:
· 3:110 >>"You are the best nation produced for mankind: you enjoin what is right and forbid what is wrong." 
· 9:71 >> "Believing men and women are allies of one another. They enjoin good and forbid evil." 
· 103:1–3 >> Sūrat al-'Aṣr includes mutual exhortation to truth and patience as conditions for salvation. 
When we take these verses into account, we’ll see that the verse 5:105 in no way endorsed religious individualism. Reform yourself but don’t forget this: Personal righteousness is the foundation of guidance. We should continue to contribute to the society because believers are obligated to invite, advise, and enjoin what is right by using wisdom, proper conduct and patience. Do not despair! If people reject sincere counsel after you have fulfilled your duty, their deviation does not diminish your standing before Allah. Know and be aware of your limits because you cannot compel faith or obedience; only Allah guides hearts.
Thus, the 105th verse of Maidah is not a visa for selfishness or indifference. Rather, it is a reassurance against despair and misplaced guilt. The verse draws our focus from controlling outcomes to faithfully fulfilling responsibilities. We should also not dismiss the fact that having moral concern for others is an essential characteristic of Muslims, individually and collectively.

image1.png
1:24PM

= Menu O Yy mushafpdf X The Quran- Ali Unalpdf - a X
ESign  Alltools Findtextortools Q£ =] =
o o a0~ PR
e e
Terin . 2 &L et I TR o =S ] omreak o=
|}J.5.>|} b’;uY}la.,.?_,fMJ.z_:bwb@QW
Al imran /103 — - < Yizleri (&)
m"‘m:fw B R . TP AT R 2 T R AP TR siniz deaccck,
e ‘bakalim inkinmz
‘aturlay 1 (T Y e s - L0 P S
H: D |U'f§r"l"—“'gf\"'r“—<} L|}:-!A‘_’.a.a:.:wl_9 .
Hani siz Yiizii ak olanlar ise
idiniz de Allah T Aeces ¥ g _C‘|.) ’;“;.A&‘./‘b. . ’.::L; Al
ﬂmmlmwmmmmm Q}J‘{JrE:LxJA‘_’:’ ré:.‘d\ e SIS l*.fr£=.u.: e
) . ,.,-Lj ,,ﬁu, R L R IR o fbiman o8
Sizbias %}N}d}f$};ﬂ|&[d}9%“|r£=;f‘}£=ﬂ}® 5 Freperien
mma:smo ,lea{;:g/ < s :,.|,, ;‘\ id_,:,.| R ‘Biz okuyoruz.
- o y){.; }@d}’!{-ﬂ-ﬁ»j r—h\.&l‘-”%}’;‘hj qﬁd*—g} o st
ynhuls;n'?zh[::g]“ -J”Tizji/-/'rj l;l.; PN |1’,.|,|Jzz,
s)e) Sl < " s PO
. MJ lg} = r_n;. J&, u",'}d"}}’f‘—’
Arabistanda insan
Loyt bi deges P .x_:HLf;ljs PIPE DI RPN NP %, - ‘|EL; &
se 5 g 2.3 2o
ﬁ?ﬁ“:?xfm ond 0FT ISy 05T RS o relf-’ - .
vamﬁﬁﬂ A3 50 A A e T Ateh S
sl Veses o )!}L!r£=.: ’\J&"r”é: (82 50 .
Hazrec kabileleri 120
ifv‘}*;“h;"i“n;“'é‘fi; LT es3 a1 s G "|’.’xj|l_ii’ T oae /‘.,.)L;: ¢
oot | B ethersy coal UL D055 05 ey B,
oldular.
[}
b
) R = T4 - - . ) PR
PR U1 Y e YN Al i . @

Celenli, Ah... W Analysis of Imran 1




